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Past and current forms of auto-nomination and altigation of finance in
respect to real economy, as well as the trendsrtsrva quick and sometimes very
short-term economy, are often expressions of d#guand behaviours driven by a
utilitarian mentality and individualistic culturess well as of a reduction to its
technological dimensiohAt the root of such unscrupulous behaviours, wiicthe
relationship between financial institutions, th@mamic world and the civil society
constructed on falsehood in communication and tempsystem (cf. CIV n. 65), lies
the lack of a clear social responsibility as wedl @ certain blindness, whether
intentional or not, with respect to the truth relyag these areas and their purpose,
which should be subordinated to the good of peaptesociety.

The proposal of an economy and of a finance filledh universal
brotherhood and oriented to the common good (cf CIV n. 36 an88) calls for a
«good life», that is airtuous life, animated by «charity in truth». As requireg the
CIV this presupposes the existence of a hutebos, which in turn requires, from
every person, theapacity to know and love the truth, the good and God, dred t
participation in the common search of these va&unesof «what is just» (cf CIV n.59
and n.73).

When in a society sceptical or relativistic vievegjarding the knowledge of
truth prevail, and also ethical concepts are hsltha only basis for aoverlapping
consensus or public dialogue — as it can be found in JohwRaneo-contractualism
theories or in the dialogical theories based onpifigciple of impartiality or in the
third person ethics — the basis for a «good life» in economy andnafice is lacking.

Specifically with reference to these epistemoloigarad cultural assumptions
that are evidenced from the point of view of thengartial observer», in order to
overcome the macroscopic contradictions of thatdkiof utilitarianism and
individualism, the CIV suggests the recovery of @lwhought out and established
moral conduct based on tlperson viewed as a subject, as a free and responsible
agent, living and acting as a being whichssucturally open to God. In other words,
it calls for the abandonment of ethical projecisutliht out and configuregtsi Deus
non daretur.

The moral obligation and social responsibility, well as new rules for
economy and finance, do not, ultimately and intg§rjoinvolve the single or
communitarian subjectsynless they are rooted in the person itself and, more
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specifically, in his / her natural inclination touth, to goodness and to God which
consolidates itself ithe natural moral law, that is the universal law (cf CIV n. 59).

Then, in view of the practicing of a solid and gaexing «good life» in/of
economy and in/of finance and its globalizationuaiversalization, Benedict XVI
deems it of paramount importance to work in deptimarily on theepistemological,
cultural level and on thdormation of consciences. The restoration afiabal reason,
l.e. a reason that functions in its total capa@tgording to the multiple degrees of
its exercise, is preliminary to this work, as tauubi great philosophers of the past
and the present, among whom at least Aristotle M@sAquinas, Jacques Maritain,
John Finnis, Joseph Martin Rhonheimer and Giuséjpba& are to be mentioned.

Only through a reason that is not maimed, but actw the theological,
metaphysical and practical levels, it is possildlethe moral subjects to rediscover
the significance of natural moral law, to possdd humanistic cultural synthesis,
that hierarchy of goods, as well as thosspiritual energies that permit a virtuous
existence in the economic and financial areasatn, fas already stated, the moral
conduct rests ultimately upon thaate ability of persons — irrespective of whatever
race, culture or religion they belong to — to hageess to truth, goodness and God.
Thanks to such universal capacity, the first mpraiciples are perceived — «do good
and avoid evil»; «do not do unto others what youndbwant to be done to yourself»
— and man is enabled to attain that knowledge,ghdmperfect and dim, of the
Supreme Truth and the Supreme Good which is God.

Thanks to this attainment, each person can knowhtlreantelos and can
structure it as anified whole of goodshierarchically arranged, corresponding to the
harmonious whole which is the real and concretsqguerlt is in force of the openness
of the human spirit — made up of emotion, affectioruition, intelligence, will,
freedom and responsibility — and of dgnamism towards God, in a ceaseless self-
transcendence, that the human person is able mgmae the intrinsic aim of
economy and finance within an ethical whole, canttd by the multiple goals that
substantiate thauman fulfilment in God. It is precisely within such a moral womb,
where the unity ofmeaning andmeasure is given by God himself, that economy and
finance realize both their irreducible specificdg well as the limit of their ethical
valence: they are not the whole moral nor are timeljependent from the moral
regulation of life. Their utility and function areeal, but they are not the most
Important good and are not detached from otheropaisethical goals, which belong
to a higher grade.

In this multiplex context, economy and finance ddddee pursued as a useful
good, but not as absolute ends. In the overall gbqeérsons and of peoples, they are
to be subordinated to other goods and ultimatelhéoachievement of the Supreme
Good and of the Supreme Truth.



The «good life» in these operative areas is supdoly behaviour and
lifestyles which, while they pursue with determioatand perseverance the proper
goals of economy and finance, link them up withsthof other human activities and
harmonize them with the ultimate end, i.e. theig@l union of man with God, by
subordinating them to it. Without God it is impdsdei to imagine «forms of
economic activities» marked by fraternity and «aqsotof gratuitousness and
communion» (CIV n. 39).

Such subordination does not bring about an undeeqsioning of the utility
of economy and finance nor even an impoverishmétiteocorresponding ethics and
professionalism. Far from it. The experience ofergdimes has rather shown that
absolutization of finance as an idol, has brougjoi& the de-structuring of ethics and
consequently its failure. Without God it is venyffidult to abide by a just and
virtuous moral conduct. Good economy and good firamply their being pursued
as useful means to achieve other human goods, wahéchhore important. When they
are pursued in an orderly manner towards the tngecamplete human good, they
are better safeguarded in their autonomy and iir fhe@pose within their area of
instrumental goods without pretending to hoist tfenthe ultimate end of man.

Moreover, experience shows again that, because uofah frailty and
selfishness, economy and finance do not alwayseptethemselves as positive
realities at the service of common good. It iscomcidence, then, that in view of
their virtuosity, the CIV appeals to the indispésieaedemptive action of Christ and
to the public role of Christian religion. According to Benedict XVithey realize
themselves as «virtuous» acts, if animated biyneafligent love and lived constantly,
through a proper process of education, accordinigae«charity in truth», the life that
Christ has gained for mankind through his incaomtdeath and resurrection (cf CIV
n. 1).

The vision and interpretation of economy and firramgthin the plurality of
goals that belong to the humtahos of the family of peoples, induces to subordinate
their exercise not only to common good (cf CIV &) But also teocial justice (CIV
n. 35), which safeguards it in as much as it ismneoted to it. This is required above
all by a globalization which, when not properly tolied, creates disparities in the
participation in the global revenue, inequalitieatttend to erode social cohesion and
«social capital» (cf CIV n. 32), unjust exploitaig and divisions in the human
family (cf CIV n. 33).



